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*div7> was used to designate ‘an unfavourable spirit, devil’. As such it was still 
known to the author of Tale of Igor's Campaign (XII—XVI c.) where it represen¬ 
ted ‘a supernatural being forecasting misfortune’ (i. e. the defeat of Igor’s army). 
Slavic religious dualism was definitively established at the end of the Balto-Slavic 
lingual unity (1500—500 B. C.): the original designation of ‘god’ *divoj*divi was 
replaced by *bog the latter being used in the compound *Dazdbbog 7 > ‘god-giver’ 
and in various theophoric names like Bog/o/dam, Boguxvah, etc. The old *divoj*dit 
was “degraded” to designate ‘bad spirits’ in Slavic, whereas in Baltic it retained 
its original Balto-Slavic meaning ‘god’. The new Slavic development ‘god’ > ‘bad 
spirit, devil’ was parallel to the Iranian evolution of *daiva- ‘god’ to ‘devil’ appro¬ 
ximately in the same time (ca. 500 B. C.). 


GREGORY NAGY 

Perkunas and Perum. 

Ob Fels und Eiche splittern, 
Wir werden nicht erzittern! 
— refrain of the 

Hinkel Bundeslied 

Since Guntert’s intuitive remarks, in 1914, on Baltic (Lithuanian) perkunas and 
Slavic perum 1 , several scholars have made further contributions to our understan¬ 
ding of these difficult words. I single out Ivanov/Toporov, Jakobson, and Watkins 2 . 
Without attempting a systematic survey of their ideas, I will nonetheless strive to 
show the importance of their findings for further research. All my own findings, to 
be sure, are dependent on theirs and on Guntert’s. 

I. 

In Slavic, perum designates both ‘thunderbolt’ and ‘thunder-god’ 3 . While the 
first meaning is basic in the attested languages (Russian perun, Czech perun, Polish 
piorun, etc.), the second meaning is residual. It is least obscure in the Russian 
evidence, where the word perun ‘thunderbolt’ survives also as one of the names 
comprising the native heathen pantheon. The Old Russian Chronicles 4 5 tell of woo¬ 
den idols in the image of the god Perun, set up on hills overlooking Kiev and Nov¬ 
gorod. They also tell how the people of Kiev wept as the christianized Prince Vladi¬ 
mir had the idol of Perun cast down into the Dnepr River. At Novgorod too, the 
god was toppled. But as his idol was floating downstream in the Volxov River, 
Perun took revenge; people believed that he hurled his mace at a bridge, hurting 
some and frightening the others®. The Perun figure has survived also in the folklore 
of Byelorussia 6 . He is Piarun, who lives on mountaintops and smites the Serpent 7 . 
He even made the first fire ever; it happened accidentally, when he struck a tree 
in which the Demon was hiding 8 . 

In the Baltic languages, there is a word which seems formally similar to the Slavic 
perum and which likewise means both ‘thunderbolt’ and ‘thunder-god’. Unlike 


1 Giintert 215 f. 

2 Ivanov 1958; Ivanov/Toporov 1970; Jakobson 1950, 1955; Watkins 1966: 33f., 
1970: 350, 1972: 18f., 29. I would also like to express my sincere thanks to C. Watkins 
for his help and advice. 

3 Cf. Vasmer s. v. perdu. I will use the word thunder to designate both thunder and 
lightning, in the spirit of the old expression ‘thunderstruck’ as opposed to the newer 
‘struck by lightning’. 

4 For a convenient precis of the testimonia, see Gimbutas 741 f. 

5 Cf. Darkevic 91—102. 

0 Cf. Ivanov/Toporov 1968, 1970. Hereafter the second article will be cited without 
date. 

7 Cf. especially Ivanov/Toporov 1182. 

8 Serzputovski I no. 268, p. 26; cf. Ivanov/Toporov 1194. 
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Slavic, however, we cannot immediately arrive at a common Baltic form. In Lithua¬ 
nian, the word is perkunas \ in Latvian, it is perkons (standard spelling for pkrkuons). 
Bor the Old Prussian form, we have the testimony of the Elbing Glossary; the 
entry percunis is glossed as ‘thunder’. Formal problems aside, there are striking 
thematic parallelisms between the Baltic and Slavic figures. Like Slavic Perun, the 
Latvian Perkons hurls a mace 9 . Like Perun, the Perkunas of Lithuanian folklore 
dwells on lofty mountaintops; such places are called Perkunkalnis ‘summit of Per- 
| kunas’, and brazen idols of the god are sure to be there 10 . Also, Perkunas strikes 
1 oak trees which have fire stored up inside 11 . 

The personification of perkunas is closely associated with the oak tree 12 . While 
the derivative noun perkUnija means ‘thunderstorm’, PerkUnija is also attested as 
the name of a place where a great oak stood; underneath this oak was an idol of 
Perkunas 13 . The diction of Lithuanian folklore frequently yields the expression 
Perkuno qzuolas ‘oak of Perkunas’ 14 , which is matched by Latvian Perkona ozols 
‘oak of PerkSns’ 16 . From story to story, the stroke of Perkunas either seeks out 
oak trees or specifically avoids them 16 . Either way, the point remains that there 
is a thematic link between oaks and the stroke of Perkunas. There even exist 
accounts of old Lithuanian rituals involving Perkunas and oak trees 17 . Finally, 
Simon Grunau’s description of Old Prussian customs (written in the early sixteenth 
century) tells of a sacred oak with a hollow containing an idol of Perkunas 18 . 


9 Cf. the expression Perkons m$t saw milnu ‘P. throws his mace’ (Ivanov/Toporov 
1195). Note that the milna is formally related to Old Norse mjgllnir, the word for the 
hammer of Thor the thunder-god. Note too that Thor’s mother is Pjgrgyn < *perkuni. 
For a discussion of the forms, see Ivanov 1958: 104. 

10 See Balys nos. 233—236, p. 163; also nos. 4—5, p. 149. Cf. Ivanov/Toporov 1182. 

11 For a fascinating exemplar of this belief, see the firstperson account by the cleric 
Matthaus Praetorius (late seventeenth century) of his encounter with some Lithuanian 
woodcutters, as reprinted in Mannhardt 533—535. For the relative reliability of Prae¬ 
torius, see Mannhardt 519f. 

12 See again note 11. 

13 Balys no. 246, p. 163; cf. Ivanov/Toporov 1184. 

14 Balys no. 241, p. 163; cf. Ivanov/Toporov 1184. 

15 Smits no. 23123, p. 1401; cf. Ivanov/Toporov 1184. 

16 Cf. Balys no. 141, p. 158, vs. no. 802, p. 197; cf. also Ivanov/Toporov 1193f. 

17 For a detailed account by Matthaus Praetorius, see Mannhardt 539f. (cf. Ivanov/ 
Toporov 1189). Perkunas was venerated with perpetual fires fueled by oakwood (for 
documentation, see Mannhardt 196, 335, 435, 535, etc.). When Christian zealots ex¬ 
tinguished such perpetual fires, the natives believed that Perkunas would freeze (Mann¬ 
hardt 436). 

18 Mannhardt 196; cf. Ivanov/Toporov 1187. For a balanced account of Grunau’s 
basic reliability, see Krollmann, especially pp. 14—17. Without reading Krollmann, we 
would be prone to overinterpret the severe judgment of Jaskiewicz 92 f., who was pri¬ 
marily concerned with the unreliability of a later writer, Jan Lasicki (late sixteenth 
century). Krollmann argues cogently the unlikelihood of Grunau’s having ‘invented’ a 
Prussian system of gods modeled on a Nordic scheme. It strains credulity to imagine 
that this wandering beggar-monk (who even spoke Prussian himself) would have created 
a pastiche based on Adam of Bremen (pp. 15—17). Krollmann’s inference, however, 
that the Prussian religious practices described by Grunau were borrowed from Nordic 
civilization (p. 17), is gratuitous. As for Jaskiewicz, I find in his brief discussion of 
Grunau no facts to support his contention that Grunau’s account of Perkunas and the 
oak is mere phantasmagoria (pp. 92f.). 
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Likewise in Slavic folklore, Perun is associated with the oak. Besides the old 
Russian expression Perunov dub ‘oak of Perun’ 19 , we have the common Byelorussian 
folk theme of Piarun violently striking oak trees 20 . 

Obviously, all this thematic evidence makes it tempting to trace the Baltic and 
Slavic words for ‘thunder’/‘thunder-god’ to a common formal source. The task is 
forbidding, however, as we may see from the skepticism recorded by Vasmer in 
his etymological dictionary of Russian 21 . From Vasmer’s point of view, perum has 
the common Slavic agent suffix -urn and is probably derived from the verb ^er¬ 
as in Old Church Slavonic perqjpbrati ‘strike’ 22 . While the Slavic perum looks like 
a deverbative meaning ‘the striker’, the form of Lithuanian perkunas looks like a 
denominative. On the basis of such formations as Latin Portunus (< *portiinos), 
derived from the w-stem noun portus, Schulze reconstructs Lithuanian perkunas as 
*perk w unos, derived from *perk w us 23 . Such a it-stem noun *perk w us is actually 
attested in Latin quercus ‘oak’ 24 . 

Even without the comparative evidence, it seems that perkunas is a denomina¬ 
tive. All other Lithuanian nouns with the suffix -Unas are known to be derived from 
?«-stem nouns 25 ; 

virSune ‘summit’ {-Une = feminine of -Unas) from virsiis ‘summit’ 
karaliUnas ‘prince’ from karalius ‘king’ 

SimlcUnas (patronymic) from Simkus (name) 
etc. 

Only nouns with the suffix -unas may be derived from verbs 26 . 

Despite such internal evidence for the derivation of perkunas from *perk w u-, we 
find skepticism in Fraenkel’s etymological dictionary of Lithuanian 27 . He prefers 
to link perkunas with the verb pef-ti ‘strike’, cognate with Old Church Slavonic 
per-q/pbr-ati ‘strike’. Furthermore, he joins Meillet 28 in pointing out that Lithua¬ 
nian could have preserved a radical variation of *per- (as in pef-ti) vs. *per-k w - 
(as in perkunas, with extension of the root by *-k w -). Compare the radical varia¬ 
tion of *per- vs. *per-g- as attested within the conjugation of the Armenian verb 
meaning ‘strike’, hari (aorist) vs. harkanem (present) 29 . The form *per-g- also sur¬ 
vives in Indie parjdnya-, which serves as the Rig-Vedic name for the god of the 


19 Ivanov/Toporov 1183f. 

20 Serzputovski I no. 49, p. 9; cf. nos. 37—48, p. 8. Cf. also Ivanov/Toporov 1193f. 

21 Vasmer s. v. 'perun. 

22 Also Russian peru/prat’ , Czech peru/prati, etc.; cf. Lithuanian pef-ti ‘strike’. For a 
typical example of the agent suffix -»s, consider Russian begun ‘runner’ from begti ‘run’. 

23 Schulze 1929: 287. Cf. also tribunus from tribus, lacuna from lacus, etc. 

24 Ernout/Meillet s. v.; for a survey of Germanic cognates meaning ‘oak’ or ‘fir’, see 
the discussion of Friedrich 1970: 136f. For the semantic shift of ‘oak’ to ‘fir’, see his 
p. 136 n. 30; also Vendryes 314f. and Giintert 214. 

25 Specht 1932: 215. 

26 Otr^bski 206; the suffix -unas too may be denominative (Otr§bski 207), but the 
point remains that -unas cannot be deverbative. 

27 Fraenkel s. v. 

28 Meillet 171. 

29 Meillet 171 and Fraenkel s. v., pace Ivanov 1958: 108 n. 56. (Armenian h- is not 
likely to continue an Indo-European laryngeal; for the patterns of h-, see Jerejian 1953.) 
For the derivative orot ‘thunder’, see Liden 88ff. 
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thunderstorm 30 . Also, the internal evidence of Indie suggests that the formation 
parjdnya- is deverbative 31 . 

In short, the comparative evidence is ambivalent about the etymology of per¬ 
kunas. Forms like Latin Portunus suggest that perkunas is derived from a noun 
*perk w u- as in Latin quercus ‘oak’. Forms like Slavic perum and Indie parjdnya-, 
on the other hand, imply that the root *per-k w - of perkunas is a variation on *per-/ 
*per-g-, meaning ‘strike’. The solution, as Jakobson saw 32 , is that *perk w u- could 
not have meant ‘oak’ originally. Rather, the noun *perk w u- is derived from a verb 
*per-k w - ‘strike’, which is a radical variant of *per- and *per-g- ‘strike’. The oak is 
j named *perk w u-, as in Latin quercus, because it is the tree consecrated to the god 
) who strikes with the thunderbolt 33 . The thematic association of Perkunas and 
Perum with the oak serves as corroboration 34 . 

The form *perk w u- is also attested in the Old Norse name Pjqrgyn (feminine) < 
*perkuni-\ the ‘son’ of Fjprgyn is Thor the thunder-god (Vpluspa 56. 10, etc.) 36 . 
Considering the thematic association of the thunder-god Perkunas with mountain- 
tops, we must also compare Gothic fairguni < *perk w unio- 36 ; the word means 
‘mountain, mountain range’. Its form is matched by a Celtic name transliterated 
in Greek as 'Epxuvio- 37 . Strabo uses the expression 'Epy.imoc; Spopop ‘Hercynian 
woodlands’ in referring to the central mountain range of Germany (4. 6. 9, 7. 1. 3, 5). 
There is also a celebrated reference by Caesar to the Hercynia silua (Bellurn Oal- 
licum 6. 24. 2, 25). The semantic common denominator for the reconstruction 
*perk w unio- (and feminine *perk w unij*perk w unid-) seems to be ‘wooded mountain’. 

I As in the case of oak trees in particular, we may suspect that wooded mountains 
j were likewise consecrated to the god of the thunderbolt. There is also a suggestive 


30 Meillet 171 and Mayrhofer s. v. 

31 Note that -dni- is a deverbative formant of abstract nouns and adjectives, such as 
sar-dni- ‘malice’ from sf- ‘destroy’ and salcs-dni- ‘overpowering’ from sah- ‘overpower’. 
For more examples, see Wackernagel/Debrunner 207, where it is pointed out that abstract 
nouns in *-eni- are also productive in Germanic. (The type -dni- also becomes infinitival 
in Indie, and some nouns in -dni- seem to be formed via infinitives in -dni-; see Renou 
1937, especally pp. 73—78.) From the semantic point of view, there are two especially 
interesting Rig-Vedic examples: as-dni- ‘thunderbolt’ and ar-dni- ‘wood for obtaining 
fire by friction’ (in neither case has the respective verb of these deverbatives even sur¬ 
vived in Indie). Sometimes this formant is found with the accentuation -ani-, as in 
ksip-ani- ‘stroke of the whip’ from Jcsip- ‘hurl’ and dyot-ani- ‘brightness’ from dyut- 
‘shine’. The point is, the suffixes -anya- (— -ania-) and -anya- seem to be formal deri¬ 
vatives of -ani- and -dni- respectively. (For the derivation of fo-stems from i-stems, cf. 
Wackernagel/Debrunner 778, 804, 81Gf.; also Benveniste 1935: 73f.) For examples of 
the suffix -anya-, consider nabh-anyd- ‘bursting forth’ from nabh- ‘burst’ and abliy-ava- 
da-nyd- ‘apportioning’ from abhy-ava-dd- ‘apportion’; cf. Wackernagel/Debrunner 212. 
In sum, I interpret parj-dnya- as ‘striking, the striker’, from *perg- ‘strike’. 

32 Jakobson 1955. 

33 Ibid. Fraenkel 574 also connects the following words containing the root *per-: 
Lithuanian pergas ‘Einbaum, Fischerkahn’, Old English fercal ‘bolt’, Latin pergula 
‘projection from an edifice’. We may perhaps add Czech prkno ‘board’. For the seman¬ 
tics, cf. Trautmann 1906. On Indie parkati, see Mayrhofer s. v. 

34 Cf. again Ivanov/Toporov passim. 

35 Meid 1957: 126; Ivanov 1958: 105; Guntert 213. 

36 Ivanov 1958: 104f., 107; for a discussion of related forms in Germanic, see Feist 
s. vv. fairguni and fairhms. Note the delabialization of *k w to *k: *perk w un- > *perkun-. 

37 Ivanov 1958: 104f., 107; Watkins 1966: 33f.; Meid 1956: 284f. 


morphological parallel, as Ivanov saw 38 , between *perk w unio- and *meldlmnio-: 
this second formation survives as Old Norse mjgllnir, the name of Thor’s hammer 39 . 

Jakobson has argued convincingly for another parallel to the Celtic and Germanic 
reflexes of *perk w unio-, in the Common Slavic word for ‘wooded hill’, *pergynja < 
*perg w unia i0 . We see reflexes in Old Church (Slavonic pregynja ‘wooded hill’ and 
Old Russian peregynja (and various deformations) ‘wooded hill’, as well as in the 
Polish and Ukrainian toponomastic evidence 41 . Most important of all, we have it 
on record in East (Slavic documents that Christian churchmen took pains to con¬ 
demn the actual worship of wooded hills 42 . Compare the Lithuanian toponym 
PerkUnija, designating a spot where a great oak stood and where an idol of Perkunas 
was venerated 43 . Besides the thematic parallelism between the Baltic and Slavic 
words, there is formal parallelism as well. Both perkUnija and *pergynja have *-un- 
in the suffix and both feature an extension of the root *per-. The important formal 
difference is that the radical extension is *-k w - in the Baltic ( *per-k w -un-) and *-gw. 
in the Slavic (*per-g w -un-). 

We may also compare Slavic *pergynja with the interesting form perynja, as 
preserved in the Old Russian Chronicles 44 . Alongside perynja, there are two variants 
penjnb and perunb ; all three are attested in the locative expressions na peryne, na 
peryni, na peruni respectively 45 . The word perynja and its variants have a highly 
suggestive context in the usage of the Chronicles. They designate a hill overlooking 
Novgorod; and on this hill, the Chronicles tell us, was a sanctuary harboring the 
idol of Perun himself 46 . Archeologists have actually found this sanctuary (1951) 47 . 
It is four kilometers south of Novgorod, situated on top of a hill surrounded by the 
Volxov River (N and NE), its tributary (S), and a swamp (W). 

With this much contextual evidence, we may safely follow Jakobson 48 and 
Ivanov 49 in linking the Slavic formations pergynja, perynja)perynb / perunb, and 
perum. I should add that we may also abandon the notion that perum is a dever¬ 
bative agent noun. A variation like perynb/perum, as Ivanov has pointed out 50 , 
strongly suggests the prehistoric existence of a *perym matching perum. (Compare 
the variation in the Slavic word for ‘wormwood’, pelymjpelum, as in Old Church 
Slavonic pelym, Polish piolxynjpiolun, Czech pelynjpelun, etc.) 51 It also suggests, in 

38 Ivanov 1958: 104. 

39 See also note 9. The formal type *perk w u-nio- is worth contrasting with the type 
*perlc w u-no- as in Lithuanian perkunas, where derivation from *perlc w u- results in the 
lengthening of the *-u-. The same kind of lengthening seems to prevail in Latin: Portu¬ 
nus from portus, tribu-nus from tribus, pecu-nia from pecu, etc. The same kind of non¬ 
lengthening pattern as in *perk w u-nio- is evident in Indie: drju-na- ‘bright’ (compare 
Greek Apyu-poq, apyo-tpo?), smasru-nd- ‘bearded’ from smasru- ‘beard’, darii-na- ‘sturdy’ 
from ddru- ‘wood’, etc. (cf. Wackernagel/Debrunner 485f., 734; Meid 1956: 270, 280). 

40 Jakobson 1955; see also Ivanov 1958: 107f., pace Vaillant 1948. 

41 Ibid. 

42 Mansikka 305; Jakobson 1955: 616. 

43 See note 13. 

44 Ivanov 1958: 107. 

46 Ibid. 

46 Mansikka 65, 380; Ivanov 1958: 107. 

47 Sedov 1953, 1954. See also Jakobson 1955: 615 and Gimbutas 742. 

48 Jakobson 1955. 

49 Ivanov 1958. 

50 Ivanov 1958: 106f. 

51 Buga II 332. Cf. also Meid 1956: 273f. 
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my opinion, that we are dealing with denominative rather than deverbative forms, 
built directly from a w-stem noun. 

I reconstruct Slavic -ym\-um as *-unosl*-ounos, on the basis of the comparative 
evidence from Baltic, especially Latvian. For the clearest example available, note 
that the Latvian M-stem noun virsus ‘summit’ has the variant derivatives virsune 
and virsuone, both likewise meaning ‘summit’ 52 . (Compare Lithuanian virSdne ‘sum¬ 
mit’, from virsus ‘summit’.) Such an -un-\-uon- alternation must be reconstructed 
as *-un-f*-oun- from the comparative standpoint 53 . Latvian even has a third variant 
vlrsaune ‘summit’ 54 , which is significant because inherited *ou has a bivalent reflex 
in Baltic, au as well as mo 55 . We see the ujuojau alternation not only in derivatives 
of M-stems such as virsune, virsuone, vlrsaune ; it occurs also in the actual declension 
of both Lithuanian and Latvian w-stems 56 . And it so happens that we find the same 
u\uo!au alternation in the attested Latvian variants of the word for ‘thunderbolt.’, 
ptrkuns, pSrkuons, pSrkauns 57 . Of these three formations, it is pSrkuons which pre¬ 
vails in the standard language (spelled perkons), largely because agent nouns in 
-uons are a productive category in Latvian 58 . Specht has shown that the suffix 
-uons of such agent nouns is derived ultimately from *-on- (as in Greek -wv) 59 , but 
he is unjustified in claiming that Latvian pSrkuons (vs. pSrkuns) is therefore not an 
inherited form. It is simply a matter of phonological ambiguity in Baltic (both *ou 
and *5 yield uo), which has led to a morphological reinterpretation. The variant 
pSrkuons prevails over pSrkuns because its suffix -uons (< *-ounos ) now has the 
same familiar shape as the productive formant of agent nouns, -uons (< *-onos) 60 . 
Note that Latvian does not have a productive category of agent nouns in -tins 61 . 
Similarly, we may say that the Slavic form perum prevails over *perym because 
its suffix -um (< *-ounos) is shaped like the productive agent suffix - um 62 . But 

52 Miihlenbach/Endzelin IV 616. 

63 Cf. Endzelin 235, 240; also Brugmann 1904/1905 and Meid 1956: 276 on the type 
ului;/uiuv6?. Schmeja’s negative argument (see especially his pp. 40f.) is based mainly 
on lack of positive evidence m Greek. 

54 Miihlenbach/Endzelin IV 610f. 

55 Stang 47f., 75f. 

68 Stang 75 f. 

57 Mtihlenbach/Endzelin III 208f. Besides these o-stems, we also find the io-stems 
p\rkunis, p^rkuonis, p^rkaunis (ibid.). 

68 The suffix -uonis is likewise productive in Latvian. In Lithuanian too, -uonis is 
productive, but -uonas (— Latvian -uons) has become unproductive. 

59 Specht 1932: 240f., 259, 264f., etc. The *-on- is clearly attested in older Lithuanian 
■uo; the replacement pattern which prevailed is not the o-stem -uonas but the «o-stem 
■uonis. In Latvian, -uons and -uonis coexist. 

80 In the case of feminine virsune!virsuone!vlrsaune, where no inherent parallelism 
with agent nouns is evident, the form which prevails is vlrsaune, not virsuone; for all 
the forms, see Miihlenbach/Endzelin IV 610f. 

81 Conversely, Lithuanian perkunas can prevail over perkuonas because the language 
has no productive category of agent nouns in -uonas (< *-onos); for agent nouns, the 
productive suffixes are -uonis and -Unas. For vestiges of perkuonas (and virsuone) in 
Old Lithuanian, see Specht 1932: 265. 

82 In Slavic, *ou and *ou would both yield u. I prefer to reconstruct the agent suffix 
-um as *-ounos also, since the locus of diffusion for this formant was probably w-stem 
nouns; in other words, deverbative -um was once denominative (cf. Specht 1932: 268). 
Compare Lithuanian -Unas and -uonis, which are still denominative as well as dever¬ 
bative, vs. -unas, which is formally marked for an exclusively denominative category 
(cf. Specht 240f.; also Meid 1956: 268—270). 



Perkunas and Perum, 


119 


the variation -un-j-yn- suggests that perum/perunb/perynb are all denominatives 
built directly on a w-stem noun. In sum, I propose that we may reconstruct an 
underlying noun *peru-j*perg w u- in Slavic, vs. *perk w u- in Baltic. 

In Hittite, there is evidence for a close parallel to the chain of derivation which 
we are reconstructing for Slavic: 


Slavic 

Hittite 


*per- (verb) -> *peru- (noun) -> *perouno- (noun) 
tarh- (verb) -> tarhu- (noun) -» tarhuna- (noun). 


The verb tarh- ‘conquer, overpower’ has a w-stem derivative tarhu-. With further 
suffixal extensions, this form is attested as tarhuili- ‘heroic’ 63 . The form is also 
attested, without suffixal extension, as Tarhu-, the name of the Storm God, who 
is head of the Hittite and Luvian pantheon 64 . Furthermore, the noun Tarhu- has 
an isofunctional derivative Tarhuna - 65 . 

The derivation of tarhu- from tarh- follows a familiar Hittite pattern: compare 
parku- ‘elevated’ from park- ‘lift’, huisu- ‘alive’ from huis- ‘live’, etc. 68 . As for the 
derivation of Tarhuna- from Tarhu-, we have a significant formal parallel in 
N A *peruna- ‘rock’ from NA *peru- ‘rock’ 67 . (The affixed Sumerogram NA 4 designates 
‘rock’ or ‘stone’ also.) 


Like tarhu-, Hittite peru- may have been built from a verb. Although I know 
of no verb shaped per- in Hittite, we may still cite parh- ‘chase, drive, make (a 
horse) gallop’. Just as tarh- ‘conquer, overpower’ is traced back to the root *lera 2 - 68 , 
so also parh- might stem from *perd 2 -, with radical extension *-a 2 - added to the 
*per- which survives in N Ai peru -. The attested meanings of parh- might be secon¬ 
dary to an original meaning ‘strike’; compare the semantics of Lithuanian gln-ti 
‘chase, drive (cattle) to pasture’ 69 , cognate with Indie hdnti ‘strike, kill’, Avestan 
janaiti ‘id.’, Hittite kwenzi ‘id.’, etc. 

If indeed Hittite peru- ‘rock’ is a deverbative M-stem derived from *per- ‘strike’, 
then Hittite peruna- ‘rock’ and Slavic perum ‘thunderbolt’ are related in root as 
well as suffix. As for their relation in meaning, we may compare the *perk w u- in 
Latin quercus ‘oak’ and Lithuanian perkunas ‘thunderbolt’. The name for ‘thunder¬ 
bolt’ could have been applied to rocks as well as oaks, if rocks too were sacred to the 
god of the thunderbolt. Note that in Lithuanian folklore, we find themes where Per¬ 
kunas is associated with striking rocks instead of oaks 70 . Also, in a late seventeenth- 


63 Laroche 90. 

84 Laroche 91—95; see also Watkins 1972: 18f., 29. 

86 Laroche 93, 94. 

88 Laroche 90. As for the vocalism of tarh-, etc., Kurylowicz observes (1958: 228) 
that roots ending in -eRC tend to generalize the zero grade in Hittite: -RG > -aRC. 
(R — r l m n, C = other consonant.) 

87 Laroche 90. Also spelled piruna- and piru. The u of Hittite -una- may represent 
original u, it, or ou. For the clear attestations of nominative NA 4 peru and dative NA 4 
peruni, see the text edited by Szabo (1971) II 5, III (51'), III 48', 60', II (2), 3. To my 
mind, peruna- must be the derivative of a M-stem peru-, if indeed peru is not to be inter¬ 
preted as *perur. 

88 Laroche 96. For the vocalism a in Hittite, see again note 66. 

89 Note too the derivative naktigonis ‘night-herder of horses’; see Fraenkel 152. 

70 Balys nos. 155—164, p. 159; Ivanov/Toporov 1194. 
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century account of a heathen Lithuanian ritual involving Perkunas, the sacral site 
features a rock and an oak situated five paces apart 71 . Similarly, the Byelorussian 
Perun (Piarun) goes about smiting not only oaks but also rocks 72 . 

Within the internal evidence of Hittite, consider the epithet NAl kunkunuzzi- ; it 
is applied to the megalithic monster Ullikummi, who was himself bom of a huge 
piruna- (= peruna-) ‘rock’ 73 . As Ivanov points out 74 , the form kunkunuzzi- is an 
instrument noun derived from the verb kwenzi/kunanzi ‘strike, kill’. Note that in 
the Rig-Veda, this verb regularly denotes the action of the thunderbolt 75 . For the 
reduplication in kun-kun-uzzi- , compare South Slavic per-per-una (derived from 
perum), a name for virgins who are chosen to dance for rain 76 . To repeat: kun¬ 
kunuzzi- is an instrument noun 77 ; accordingly, we might have expected the word 
to designate a weapon — maybe even a projectile at that. Instead, it designates an 
animated boulder which is destined to be smitten by the Storm God 78 . 

There is a comparable ambiguity in Old Norse: hamarr may mean ‘rock, boulder, 
cliff’ as well as ‘hammer’. (The former meaning is also preserved in toponyms like 
Norwegian Hammerfest.) Conversely, Lithuanian akmuo ‘rock, stone’ is cognate 
with Greek dcxpxov, which means not ‘hammer’ but ‘anvil’. To complicate matters 
further, there are traces of the meaning ‘thunderbolt’ in the usage of axpxov in 
Homeric and Hesiodic diction 79 . We even hear of a god "Axpcov, father of Oupavo c, 
‘sky’ (Alkman 61 Page). Also, in a sixteenth-century account of pagan Lithuanian 
practices, there is a god (mentioned alongside Perkunas himself) whose name is 
Akmo and who is described as saxuvi grandius 80 . Amidst all this involved evidence, 
we must keep in mind the basic ambiguity, namely, that the word for the thunder- 
weapon is being applied to the thunder-target itself; also, that the meaning may 
be simplified to plain ‘weapon’ or ‘target’. 

For further illustration of the weapon/target ambiguity, consider the Rig-Vedic 
noun diman-, cognate of Greek axpwv and Lithuanian akmuo. This word asman- 
is used in the Rig-Veda to designate the weapon of Indra (2. 30. 5, 4. 22. 1, 7. 104. 19). 
The activities of this national war-god are regularly described in specialized language 
which is so highly stylized that it tends to blur the naturalistic aspects of Indi'a’s 
background as thunder-god 81 . Nevertheless, the basic natural attributes persist: 


71 Mannhardt 539 f. 

72 Ivanov/Toporov 1193. 

73 See Giiterbock 1952, especially pp. 37, 146f. 

74 Ivanov 1958: 110; Ivanov/Toporov 1196f. 

75 See Grassmann s. v. han-, the attestations labeled ‘1’. 

76 See Jakobson 1955: 616 (with a list of tabu variants). ‘Nude and draped with 
flowers she whirls ecstatically in the middle of a ring, invoking in song the sky or Elijah 
to moisten and fructify the earth’ (Jakobson 1950: 1026). 

77 For another sure example of a Hittite instrument noun in -uzzi-, compare iihuzzi- 
‘belt’, vs. the verb ish-iya- ‘bind’. 

78 See Giiterbock 6. The Storm God is written with the Sumerogram d U, but the 
Ullikummi texts (as well as others) reveal the Hittite ending -unas; cf. Giiterbock 4 
n. 14. The full form is probably Tarhunas (Laroche 94f.). 

79 See Whitman 1970, especially 39f. 

80 Rostowski’s history of the Jesuit Order in Lithuania (1583); see Mannhardt 435 
and Reichelt 26. On the subject of Iuppiter Lapis, see Scliwenck 393f. Cf. also the 
Lakonian cult stone known as Zeu c, Kcottccot at; (Pausanias 3.22.1). 

81 See the balanced discussion of Lommel 38—44. For a contrast of the naturalistic/ 
non-naturalistic descriptions of Parjanya/Indra, see Oldenberg 137. The relative lack 


Perkunas and Perunv 

Indra gives rain (4. 26. 2, etc.), lightning comes from him (2. 13. 7), he is likened 
to a thundering cloud-driver (6. 44. 12), and he is specifically described as equal to 
Parjanya- at raintime (8. 6. 1). Indra’s weapon is predominantly called the vajra-, 
which, again in keeping with the stylistic specialization of his descriptions, has 
become Indra’s personal and distinguishing feature in Rig-Vedic diction. Like its 
owner, however, the vajra- too has natural attributes which persist; it thunders 
(1. 100. 13) and roars (2. 11. 10). With this vajra- of his, Indra conventionally strikes 
boulders and thereby releases water or light — a theme so common that any listing 
of the Rig-Vedic attestations is superfluous 83 . Suffice it to note here that one of the 
Rig-Vedic words for ‘boulder’ is dsman- (1. 130. 3, etc.), the same word which can 
also designate Indra’s weapon 83 . 

In addition, we should consider a far more common Rig-Vedic word for ‘boulder’, 
pdrvata-. The pdrvata- which Indra strikes with his vajra- is often a metaphorical 
substitute for ‘cloud’ 84 . In Rig-Vedic diction, the theme of streams that burst from 
a smashed boulder is conventionally made parallel to that of rain flowing from 
clouds 85 . In a description of rain, the expression d . . . div6 brhatdh ‘from the high 
Heaven’ is parallel to pdrvatdd a ‘from the Boulder’ (5. 43. II) 86 . Indra conventio¬ 
nally smites ( hdnti ) the Serpent on the pdrvata- (1. 32. 1, etc.), which in such con¬ 
texts is traditionally rendered as ‘mountain’ 87 . In fact, pdrvata- is frequently in 
apposition to the noun giri- ‘mountain’ (1. 37. 7, etc.). Alternatively, it is the Demon 
called Vrtra whom Indra smites (lidnti) on the pdrvata- (1. 32. 2, etc.); in the process, 
Indra is also described as smashing the pdrvata- directly and thus bringing water 
(1. 32. 1, 1. 57. 6) 88 . 

The mighty Indra not only smashes the pdrvata- ; at times he is actually likened 
to it, as in the expression 

sd pdrvato nd dharunesu dcyutah (Rig-Veda 1. 52. 2) 

‘like a pdrvata-, unshakable in his fortifications’. 

There is also a personified Parvata, who is either Indra’s alter ego (1. 132. 6, etc.) 
or his antagonist (8. 3. 19). Finally, pdrvata- may refer to Indra’s weapon itself: 


of naturalism in descriptions of Indra results from intense stylistic elaboration and 
evolution, not shared by the far more primitive Parjanya figure. 

82 For a survey, see Reichelt 34—37. 

83 In Rig-Veda 2.12.3, Indra brings forth fire asmanor antdr ‘between two rocks’. 
Ivanov/Toporov (1195 f.) compare the Byelorussian theme where Perun (Piarun) rubs 
two gigantic millstones together, thus producing thunder and lightning. 

84 See again Lommel 42f. In a few passages, dsman- allows the interpretation ‘sky’ 
(e. g. 7.88.2; but see Geldner II 259 and Kuiper 111 n. 80). Reichelt (1913) has argued 
that dsman- could be used with the meaning ‘sky’ as well as ‘stone’ because the sky was 
thought to have had a stone vault once upon a time. Compare especially Avestan asan-l 
asman- ‘rock, stone, sky’ (Bartholomae 207 f.). For typological parallels from Africa, 
see Baumann 146f. Although Reichelt’s presentation is intriguing, there is another way 
to explain the meaning ‘sky’. If ‘rock’ equals ‘cloud’ by way of metaphor, the notion of 
‘cloud’ could easily evolve into ‘sky’. Compare Hittite nepis ‘sky’ and Slavic nebo ‘sky’ 
vs. Indie nabhas ‘cloud’ and Greek vtyo; ‘cloud’; consider also Middle English sky ‘cloud’ 
or ‘sky’. 

85 For Slavic parallels, see Ivanov/Toporov 1193. For typological parallels in African 
myth and ritual, see Hocart 56. 

86 Lommel 42f. 

87 So Geldner I 36, etc. 

88 See Benveniste/Renou 147 n. 1. 
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abhi jahi ralcsdsah parvatena (Rig-Veda 7. 104. 19) 

‘smite (han-!) the demons with your parvata- ’ 89 . 

As Renou remarks in his study (with Benveniste) of Rig-Vedic Vrtra and Vrtrahan 90 , 
there is a curious fact about Rig-Vedic attributes proper to Indra: they may also 
be proper to his arch antagonist Vrtra. I would add to his examples the case of 
parvata-, a word which stands for either Indra’s target (‘rock, boulder, mountain’) 
or bis weapon 91 , and which is also suitable for comparison with the very likeness of 
the fulminating Almighty. 

This word parvata- is pertinent in form as well as meaning. Since Indie shows 
no sign of derivatives in -vata- built from nouns in -van- 92 , there is no internal 
evidence for dividing parvata- as pdr-vata- and deriving it from par-van- ‘joint, 
knot (on plant)’ 93 . If we divide instead as pdrv-ata- and derive it from *peni-nto-, 
we are in the position to compare such formations as Latin arg-entum and Avestan 
drdz-ata-, where an original suffix *-nto- is clearly segmentable. Note especially the 
two Homeric genitives of Sopo ‘(oak) spear’, namely Soupo? < *dory,-6s vs. Soupa- 
toc < *d6ru-ntos. Lastly, consider the following chain of derivation in Hittite: 

tarh- —> Tarhu- -» Tarhunt- -> Tarhunta- 9i . 

On the basis of such comparative evidence, I advocate that we derive the parv- 
of Indie parvata- ‘boulder’ from *peru-j*peru-, thereby linking it with Hittite peru- 
and peruna- ‘rock, boulder’ 95 . 

II. 

The time has come to ask why rocks and oaks should be singled out for a sacral 
affinity with the thunderbolt to such an extent that their designations are inter¬ 
changeable in various Indo-European languages. Erom our own secular stand¬ 
point, it is obvious that rocks, boulders, trees, hills, or mountains are targets of 
lightning by virtue of their prominence in whatever location. But prominence is 
not the only factor in attracting the stroke of lightning. We would be out of our 
field in attempting any scientific discussion, but I should mention that other factors 
too can be easily intuited even by the unscientific mind. For example, it is an 
observable fact that different kinds of trees have significantly different degrees of 
susceptibility to lightning. In a quaint experiment conducted by the Lippe—Det- 
mold’sche Forstverwaltung over the years 1879 to 1890, the following statistics 
emerge for a given forest 96 : 


89 In the same passage, Indra’s weapon is called dsman-; see Reichelt 44 f. Cf. also 
Rig-Veda 2.30.5, 4.22.1. 

90 Benveniste/Renou 138. 

91 For Slavic parallels, see Ivanov/Toporov 1193—1195. 

92 Wackernagel/Debrunner 588. 

93 Pace Mayrhofer s. v. parvata-. For more on the meaning of pdrus- and pdrvan-, 
see the Ph. D. dissertation of A. Bergren (Harvard 1973). 

94 Laroche 90—93. For the type Tarhunda- = Tarhunta-, compare such onomastic 
pairs as Tarhu-ziti- vs. Tarhunda-ziti- (Laroche 92). 

95 Cf. already Friedrich 1952: 168 and Ivanov 1958: 110, where we do not find a 
discussion of the morphological problems. Note that Ivanov (ibid.) also compares the 
name of the Anatolian deity Pirwa- < *peru-o-, on whom see Often 1951. Note too the 
collocations NA ^he-kur pi-ir-wa and NA the-kur A pi-ir-wa, as pointed out by Goetze 356 
n. 54. The noun hekur means ‘summit, mountain’, while the prefix NA 4 indicates ‘rock, 
stone’. 

96 Reported by Hillebrandt I 154 n. 2. 



% of trees in forest 

no. of times that lightning 
struck the trees 

oak 

11% 

56 

beech 

70% 

0 

spruce 

13% 

3 or 4 

fir 

6% 

20 or 21. 


Notice especially the dramatic contrast between oaks and beeches — a contrast 
which was actually recorded already ages ago through the medium of folklore. In 
Nordic mythology, for example, Thor the thunder-god smites the giants when they 
hide under an oak, but he has no power over them when they hide underneath a 
beech 97 . 

There is a mythopoeic inference built into the known attraction of oaks to the 
thunderbolt. There must be something intrinsic in oak trees which is like the thun¬ 
derbolt and which therefore attracts it. Also, rocks must have some kindred quality. 
This quality, I suggest, is potential fire. The Lithuanian thunder-god Perkunas, for 
instance, was believed to strike oak trees which have fire stored up inside 98 . Add 
to this a fact which was stressed long ago by Kuhn 99 , that the prime material for 
the heathen German Notfeuer (= English udttfire), which may be produced only 
by friction, was oakwood. As for rocks, consider again the Byelorussian theme where 
Piarun (= Perun) rubs two gigantic millstones together, thus producing thunder 
and lightning 100 . Indra too brings forth fire dsmanor antar ‘between two rocks’ 
(Rig-Veda 2. 12. 3) 101 . In sum, those earthbound things which we use to kindle 
fire and which also attract the thunderbolt must tell us something, by dint of their 
celestial affinity, about how the fire of the thunderbolt comes about. Conversely, 
the fact that we can rub fire out of wood and rock suggests that these materials 
were once infused, perhaps even impregnated, with the stroke of some thunderbolt 102 . 

In the folklore of many non-Indo-European peoples, it is in fact a common 
mythical theme that thunderbolts deposit fire in trees or rocks, which then has to 
be extracted from these materials by way of friction 103 . Oftentimes the god of the 
thunderbolt is pictured as being actually incarnated within the material 104 . Also, 
there is a primitive logic which makes the friction of making fire parallel to the 
friction of making love. Besides the ample documentation of this parallelism in the 
folklore of diverse cultures 105 , we may incidentally cite the philosopher Bachelard, 
who views the metaphorical syntax of sexual arousal as the inspiration for Man’s 
discovery of how to make fire by friction 106 . Theories aside, the fact remains that the 
infusion of fire into wood and stone is a sexual theme in the logic of Myth. Accor- 


07 Grimm III 64. For a survey of the connections between the oak and Thor (as well 
as other Germanic equivalents), see Wagler II 43—46. 

98 See note 11. 

99 Kuhn 42—44, with a discussion of the evidence collected by J. Grimm. 

100 Ivanov/Toporov 1195f. 

101 Ibid. 

102 All the more reason, then, to rub fire out of oakwood, which gets struck by light¬ 
ning more often than other kinds of wood. 

103 See Frazer 224f.; also 90, 92, 151, 155 (trees) and 106, 131, 187f. (rocks/stones). 

104 See especially Frazer 90. 

106 Cf. Frazer 220 f. 

106 Bachelard 1949, especially pp. 45—47. 
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dingly, the stroke of the thunderbolt may be viewed as not only destructive but 
also procreative. Furthermore, the mythopoeic concept of procreation often pre¬ 
cedes that of creation itself 107 . 

Let us now turn to the folklore of the Indo-European peoples. In Indie mythology, 
for example, Indra’s vdjra- is not only destructive but also procreative/creative, as 
the Indologist Gonda has shown in detail 108 . Then too, Liebert points out 109 that 
the Iranian cognate vazra- forms a derivative vazraka- which denotes ‘endowed 
with generative power’ in Old Persian 110 . The radical *ueg- of vdjra-1 vazra-, as 
Gonda and Liebert convincingly argue 111 , recurs in Rig-Vedic vdja- ‘generative 
power residing in vegetation, cattle, etc.’. It also recurs in Latin uigeo ‘thrive’ and 
uegeo ‘quicken, arouse’ 112 . Note that Thor’s hammer hallows the laps of brides and 
has the power of bringing his dead goats back to life 113 . Note too the Lithuanian 
belief, as Praetorius reports it 114 , that lightning could beget human children in the 
vicinity where it strikes. Or again, if lightning strikes in the daytime as a child is 
born, he will thrive; if it strikes at night, the child will die 115 . If a man is struck 
down in a thunderstorm which was heading west, he dies as a favorite of God; if 
the thunderstorm was heading east, he has died on account of his sins 116 . 

Within the framework of my present report, of course, I cannot do justice to the 
important subject of the thunderbolt’s destructive/creative ambivalence in Indo- 
European folklore 117 . My main purpose is simply to suggest that the root *per- 
‘strike’ is associated with oaks and rocks in Indo-European languages because the 
action of the thunderbolt on these materials was believed to be not only sacral but 
even creative. A belief in the creative affinities of oaks or rocks is actually docu¬ 
mented in a curious Greek proverb. Man was created, the saying has it, either from 
oaks or from rocks. There are numerous allusions to such a Ttapotpia in Greek litera¬ 
ture 118 , but the oldest attestations will suffice here. 

In Odyssey t 162, Penelope bids the disguised Odysseus to reveal his hidden iden¬ 
tity by declaring his lineage, and she adds the following words: 

ou arto Spuo? kaal nraXtxicpaTou ouS’ duo ■Kzzp'^c, (t 163) 

‘for [surely] you are not from an oak, as in the old stories, or from a rock’. 

The context of Penelope’s utterance reveals a detached attitude, on her own part, 
towards an old myth. The author who composed these lines is himself merely allud¬ 
ing to a theme, without going into details which seem inappropriate to an epic situation. 
The epithet uaXaitpaTOO ‘spoken of long ago’, which may be interpreted as describing 
both Spuoi; and icsTpT):;, is a self-conscious artistic allusion to a genre other than 


107 See Dworak 1938, especially p. 1. 

108 Gonda 32—55, especially 36f. 

103 Liebert 1962. 

110 For a convincing refutation of Bartholomae’s interpretation vazarka- (pp. 1389f.), 
see Liebert 1962, especially p. 127. 

111 Gonda 43ff., Liebert 145. 

113 Gonda 43ff. For the vocalisms of uig-/ueg-, see Watkins 1972: 220—231. 

113 Davidson 1965, especially pp. 11—14. 

114 Apud Mannhardt 538. Cf. also note 11 above. 

116 Ibid. 

116 Ibid. 

117 Cf. Gonda 36f. 

118 E. g. Plato, Apology 34D, Republic 544D; Plutarch, Moralia 608C; Philostratos, 
Imagines 2.3.1. 


epic. (Elsewhere in Homeric diction, the adjective uaXod<pavo- is used exclusively to 
describe OsocpaTa ‘words of a pidv-u c, or of one who functions as a seer’.) 119 

Hesiod too is fastidious about treating the theme of oaks and rocks beyond mere 
allusion. There is a passage in the Theogony (31—34) where the poet has just told 
how the Muses infused in him the power to sing about past and future things and 
about the origin of the gods; also, to start and end the song by singing of the Muses 
themselves. Hesiod then breaks off with these words: 

aXXa tIt) poi TauTa Ttepi Spuv i) rap! TOTpvjv; ( Theogony 35) 

‘but why do I have these things around the oak or around the rock ?’. 

(As West points out 120 , nspi plus accusative regularly has a positional [‘around’] 
rather than conceptual [‘about’] sense in early epic diction.) At verse 35, the poet 
is pausing to take a self-conscious look at what point he has reached in his compo¬ 
sition of the Theogony. In the next verse, he follows up this artistic break with 
Moucrawv ap^wpeGa ‘let us start with the Muses’, an expression with which he had 
started already in verse 1 of the Theogony. West notes 121 that Hesiod has thus 
come around in a circle, ‘and has to make a fresh start on the same lines as before’ 122 . 
Verse 35 actually anticipates that Hesiod is about to make this fresh start with 
verses 36 and following. For Hesiod to ask in verse 35 why he has ‘these things 
around the oak or around the rock’ is the equivalent of asking why he has lingered 
at the beginning of beginnings. ‘Why am I still going around the proverbial rock 
or oak ? Let me proceed at last by starting out again! ’ 

Finally, consider the passage in Iliad X where Hektor is deliberating whether he 
should throw himself at the mercy of Achilles. He then decides against it, saying 
to himself: 

aXXa tit) poi Tauxa cpEXoi; SisX^octo Gupoc;; (X 122) 

‘but why do I have these things to talk about with my heart ?’. 

Hektor recognizes that Achilles will be merciless and will surely kill him (X 123—- 
125). At this point, Hektor expresses his loss of hope in terms of our proverb: 

ou pev 7tco<; vuv ecmv dbro §puo<; ouS’ a7to net py)<; to oapi^epsvai. (X 126—127) 
‘it is by now impossible to converse with him, starting from the oak or from the 
rock’ 123 . 


119 See i 507, v 172; for the mantic connotations of OecrcpaTa, see especially i 507, 
X 151. In connection with the mantic concept, note the interesting formation of the 
place-name IIspxcoTT), as in B 835. A pdvTii; by the name of Mspojj is identified as Ilepxco- 
010 ? ‘from nspxeoTY)’ (B 831). Perhaps the etymology is *perkduta, to be derived from an 
earlier w-stem noun *perlcu- (< *perk w u-). Note too that giponez is a common Homeric 
epithet of av0pco7roi ( passim; cf. Roller 1968) and that the sons of M£po]j nspxcoaio? are 
said to hold sway over a place called ntxueia (B 829). The latter name is surely derived 
from ttitui; ‘pine’. In another woi'k, I will endeavor to show evidence for an ancient 
epichoric belief that the First Man was also the First Mavxi? (Nagy, 'avfjp and av0pco7ro<;’, 
forthcoming). 

120 West 1966: 169 (hereafter cited without date). 

121 West 169f. 

122 West 170. 

123 I agree with West (168 f.) that the simile which immediately follows this passage 
is not concerned with the expression ‘from the oak or rock’. For a lengthy discussion of 
this passage, see Longo 1956. 
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In other words, it is no use to begin at the beginning with Achilles. There is no more 
time to make a fresh start of things. 

In these epic contexts, the proverbial oak or rock connotes not only temporal 
but also cultural remoteness. In all three instances, elaboration on the theme is 
studiously avoided as if it were inappropriate, perhaps even too primitive. More¬ 
over, the theme is indeed ‘primitive’, in the sense that it is universal. Amidst the 
mythopoeic traditions of many diverse peoples of the world, it is an extremely com¬ 
mon theme that Man originated from trees or rocks 124 . As Specht has shown 125 , 
a similar theme can be reconstructed in the traditions of Indo-European peoples 
as well. From the Germanic evidence, note especially the following reflexes of radical 
*perk w - : Old Norse fjgr ‘life’; Old English feorh ‘life, soul’ and flras ‘men’; etc. 120 . 
From the Celtic, we may cite the Old Irish name Macc Daro ‘son of oak’, along with 
such others as Macc Cairthin (also the Ogam genitive Maqi Cairatini) ‘son of rowan- 
tree’, Macc Ibair ‘son of yew’, etc. 127 . Instead of citing still further evidence from 
Specht’s work 128 and from elsewhere 129 , I should close by returning to the main 
point of my report. We have observed an ambivalence in the application of Indo- 
European *per(k w )u- to oaks in some languages (Latin quercus) and to rocks in 
others (Hittite peru). This etymological ambivalence, we now see, is matched by 
the thematic ambivalence in the obsolescent Greek proverb which says that Man 
originated from oaks or from rocks — either material. The unifying theme which 
resolves these two cases of ambivalence, I am suggesting, is the creative action of 
the Indo-European thunder-god, whose name is formed from derivatives of *per(k w )u- 
in Baltic (Perkiinas) and Slavic [Perum). 

Epilogue: xspauvoi; 

Without the form xcpauvop, no definitive etymological discussion of perkUnas 
and perum is possible. Like the Baltic and Slavic forms, Greek xspaovo? may 
designate not only the thunderbolt but also the god of the thunderbolt. At Manti- 
neia, for example, Kspauvo^ was the epithet of Zeus himself 130 . From not only the 


124 For example, consider the multitude of African examples collected by Baumann 
224—235 (trees), 219f. (rocks). For traces in Semitic myth, see Dirlmeier 25f. For a 
convenient bibliography on the general theme of Petra Qenitrix, see p. 208 of Eliade s 
The forge and the crucible (1971 ed.). 

126 Specht 1944. 

126 See also Vendi'yes 1927. 

127 See Loth 122. 

128 Specht 1944. 

129 For example, see the collection of evidence from Lithuanian folksongs by van der 
Meulen 55—72, 121—169. For a useful statement on tree animism, see especially van 
der Meulen p. 127. For an important new discussion of the Greek myth where Man 
originates from the ash tree, I cite the Fh. D. dissertation of R. S. Shannon (Harvard 
1973). Shannon shows convincingly that this myth is linked to the theme of Achilles’ 
ash spear in the Iliad. Shannon also points out that, in Hesiod’s Works and Days, it 
is the gods in general who create the first and the second generations of men (verses 
109f., 127f.) but it is Zeus in particular who creates the third generation of men and 
this third creation is specifically out of ash trees (verses 143—145). Such an association 
of Zeus himself with creation out of ash trees is significant in view of his epithets xepau- 
vos, apyotspauvoi;, and Tep 7 n.x£pauvoi; (see below). Finally, I should record at this point 
my indebtedness to Shannon’s brilliant work; it was in fact the inspiration for this 
present study. 

130 Inscriptiones Qraecae V 2.288 (= 2 447). 


functional but also the formal point of view, as Giintert noticed 131 , Greek xspauvo^ 
seems parallel to Slavic perum. Giintert reconstructs the latter as *peraunos, to 
which *keraunos would correspond as a tabu rhyme-word of the type Donnerledder 
for Donnerwetter 132 . According to this theory, xspauvot; consists of the root *ker- 
(as in xepKi^M ‘destroy, ravage’) plus the suffix *-aunos, which is patterned to 
rhyme with the *-aunos of *peraunos 133 . The earlier suffixal pattern, Giintert pro¬ 
poses, is *ker-u- as in Indie saru- ‘missile, arrow’ 134 . 

I see at least two disadvantages to this explanation. First, the reconstruction *au 
in *peraunos is puzzling from the standpoint of Indo-European morphology. Second, 
we can account for the *au of xepaovo<; more easily in terms of the Greek language 
itself. As Chantraine argues 135 , xepauvo? may be formed from the base *kerau- as 
attested in the Homeric verb xspooi^co ‘destroy, ravage’. From the evidence of such 
pairs as Saicc (< *dau-io) vs. we may expect an earlier verb *kerau-io 136 . 

The base *kerau- (< *ker9-u-) contains the root *kerd-l*kred- 137 , clearly visible in 
the Indie verb srndti ‘shatter’ (< *kp-n-ed-ti) 13i . In Rig-Veda 3. 30. 17, this verb 
actually denotes the action of Indra’s bolt against his adversaries, described in 
metaphorical language which pictures them as trees rather than men. Finally, 
notice the apparent isomorphism between 
*ker-d-u- *ker-d-u-nos 
(Greek) xepoai^co xspocuvo? 

and 


*ter-a-u- 

(Hittite) tarhu- 


*ter-d-u-nos 

tarhuna- 139 . 


In sum, the prototype of Greek xspauvop is more likely to have rhymed with the 
prototype of Hittite tarhuna- than with that of Slavic perum. 


131 Giintert 215f. 

132 Giintert 215f., 221. 

133 Giintert 216. Outside of xspauv6?, we find no instance of any suffixal -oicmoc, in Greek. 
The word roipauvoi; ‘pan of coals’ (Pollux 6.88, 10.104) must be a compound formed 
with the verb auto. For more on auto, see Borthwick 1969. 

134 Giintert 216. 

136 Chantraine s. v. 

136 Frisk s. v. 

137 For the reflex of *au as ao in Greek roots, cf. both Frisk and Chantraine s. v. 
xalto. See also the interesting discussion of Schmeja 29—32. 

138 So Mayrhofer s. v. Notice that Mayrhofer accepts as plausible the derivation of 
neuter sdrira- ‘body’ (s. v.) from the root *kers - of srndti ; compare the etymological 
explanation of Latin corpus ‘body’ as if it were derived, albeit indirectly, from the root 
*perk w - (see Vendryes 315). 

139 For the forms, see again Laroche 91—95. Of course, the u of tarhuna- may repre¬ 
sent u, u, as well as ou. Note too Indie saru- ‘missile, arrow’ (< *lcerdu- or *keru-’i), 
a word which is used for comparisons with the thunderbolt in the Rig-Veda (1.172.2, 
etc.). In a forthcoming work, I propose to examine the relationship between srndti and 
saru- as well as sard- ‘reed’ and sdrira- ‘body’. One of my points will be that the original 
meaning of sard- is not ‘reed’. Besides saru- and sard-, there is also a neuter form saras- 
‘ashes’ which Mayrhofer (s. v.) also connects with srndti. In view of the meaning ‘ashes’, 
it may not be misleading to cite the radical *perk w -/*prk w - which can be reconstructed 
from Lithuanian pifksnys ‘glowing ashes’; cf. also Old Irish richis ‘glowing coals, live 
ember’ (Breton regez). For previous attempts at an etymology, see Fraenkel s. v. pirk- 
snis. 
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Even if x£poa>vo<; cannot be formally connected with Baltic perkUnas and Slavic 
perum, perhaps Tsp7tixsp«uvo<; can. Like Homeric dpyixspauvo^ (X 178, Y 16), 
T£p 7 ux£pauvo<; too serves exclusively as an epithet of Zeus himself (0 2, M252, etc.). 
In fact, the two epithets are formulaic coefficients. Note too that Tspra- is isomor¬ 
phic with dcpyt- (< *d 2 ergi--, cf. Hittite harki- ‘bright’). If we set up a reconstruction 
*k w erpi- for Tspra-, then we may recover an original *perk w i- via metathesis of the 
type *artopok w os > *artok w opos (> dpToxoxoc; ‘baker’) 140 . Compare the isomorphism 
which I posit for *perk w i- and *d 2 en/i- with the partial isomorphism of *perk w -uno- 
and *d 2 erg-uno- in Lithuanian perkUna- and Indie drjuna- 141 . In Rig-Veda 3. 44. 5, 
the vdjra- ‘bolt’ of Indra is actually described as drjuna- ‘shining’. If apytxepauvoi; 
means ‘he whose bolt shines’, then I propose that Tepraxepauvoi; means ‘he whose 
bolt strikes’. 

Alternatively, we may attempt to explain T£p7U-xspaovo<; as the reflex of an 
expressive reduplication *k w erpi-Jcer(p)aunos (with dissimilation k w ... k w > k w ... k) 
of an original form *k w er(p)aunos li2 . Such a form would be the same as *per(k w )aunos 
via tabu metathesis 143 . 
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